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BY the Divine mercy of the Lord I propose to write 
a series of chapters in elucidation and defence 
of the principal doctrines of the New Church. The 
foundation, and, so to speak, the texts of these chapters, 
will be supplied by the Creed contained in the Cate- 
chism officially adopted by the General Conference of 
the New Church in Great Britain, and printed in their 
first Liturgy, which was published in 1828. The 
Order of Baptism likewise refers to the same docu- 
ment ; the parents and friends of the infants baptized 
receiving the charge, " Let them become well acquain- 
ted with the Word of God, and learn by heart the 
Lord's Prayer, the Ten Commandments, and, in due 
time, the Creed of the New Church." 

The author of the composition is unknown, but 
most probably it was the joint production of the 
numerous and able Committee which prepared the 
Liturgy of 1828; and it certainly presents within a 
brief compass, and in language of dignified simplicity, 
the chief doctrines of the New Jerusalem. The Creed 
is as follows : — 

A 



2 the creed of the new church. 

The Creed of the New Church. 

"I believe in One God, in whom is a Divine 
Trinity ; who is a Being of infinite love, wisdom, and 
power ; my Creator, Redeemer, and Regenerator : and 
that this God is the Lord and Saviour Jesus Christ, who 
is Jehovah in a glorified human form. 

" I believe in the Sacred Scriptiure as being the 
Word of God, or the Divine Truth itself; which is the 
fountain of wisdom to angels and men, and is able to 
make me wise unto salvation. 

" I believe that, if I would be saved, I must shun 
all evils as sins against God, and live a life according 
to the Ten Commandments. 

" I believe that when I die as to my natural body, 
I shall rise again in a spiritual body, and shall be 
judged according to my works ; and that, if I am good, 
I shall go to heaven, and become an angel, and be 
happy for ever ; but if I am wicked, I shall go to hell, 
and become an infernal spirit, and be miserable for 
ever. 

" I believe that Now is the time of the Second 
Coming of the Lord, and of the commencement *of 
the New Church called the New Jerusalem." 



<:hapter I. 

THE GODHEAD. 

"I believe in One God, in whom is a Divine Trinity ; who is 
a Being of infinite love, wisdom, and power ; my Creator, Re- 
deemer, and Regenerator : and that this God is the Lord and 
Saviour Jesus Christ, who is Jehovah in a glorified human form." 

BELIEF in God forms the centre and foundation 
of every religious system, and, according to its 
tmth and purity, or superstition and grossness, deter- 
mines the quality of such system, and the lives and 
characters of its professors. For the conception each 
one forms of the Deity inevitably supplies his standard 
of right and wrong, and thus, to an incalculable extent, 
underlies and directs his entire conduct This is 
implied in the declaration of the inspired Word that 
"all people will walk every one in the name of his 
god" (Mic. iv. 5), the profound wisdom of which is 
confirmed alike by history and observation. The 
worshippers of Molech and Ashtaroth were cruel and 
profligate ; those who adored Jupiter and Juno, Mars 
and Hercules, were haughty and warlike ; while the 
votaries of Venus and Bacchus were sensual and 
gluttonous. And still, throughout heathendom, a 
similar correspondence binds into an organic unity of 
cause and effect, action and reaction, the attributes 
of the false divinities ignorantly honoured, and the 
characters of their misled devotees ; the idolaters of 
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deities sanguinary, bestial, or unclean, always reflecting 
those evil qualities of which they have exalted the 
personifications to the chief place in their regard. 
All, therefore, who desire true usefulness and blessing 
must diligently seek a clear and just estimate of God 
as the only foundation of genuine righteousness and 
secure peace. 

Yet it is painfully apparent that upon this all-impor- 
tant subject the opinions of Christendom are widely 
and irreconcilably divided. For many centuries, during 
which men were content to receive their religious 
creeds on authority, confession was made with tolerable 
uniformity in the doctrine established by tl^e Council 
of Nice in the year 325, which described the Deity as 
" three Persons and one God ;" the Father, Son, and 
Holy Spirit being affirmed as each separately and in- 
dependently Divine, and yet as comprising in their 
aggregate, not three Gods, but One. Within a com- 
paratively recent period, however, the human mind 
has been wonderfully roused from the torpid, un- 
intelligent acquiescence of past ages, and now scru- 
tinizes very closely, and with daring originality, this 
and many other dogmas formerly accepted with sub- 
mission. But unhappily the theories most favoured 
by the new schools of theology, while removing some 
difficulties of the Trinitarian hypothesis, introduce 
others equally or even more questionable. To escape 
the obvious paradox of the phrase " three Persons and 
one God,'* many keen reasoners incline towards an 
estimate of the Saviour so merely humanitarian as 
entirely to deprive Him of Divine honours. And 
since this dethronement can only be effected by deny- 
ing or explaining away much emphatic testimony of 
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the Scriptures, it adds to the violence inflicted on the 
Lord's Divinity this further most dangerous assault on 
the belief in any genuine revelation. Yet serious as 
are these negations, no one can deny their extensive 
influence on contemporary religious opinion, and, what 
is especially to be noted, among many whose 
brilliant abilities and honesty of conviction and 
motive it would be presumptuous impertinence to 
doubt. In fact, wherever Christian thought is most 
free, and the noble desire for a faith based on 
rational assurance is pursued with the greatest ardour, 
we observe an anxious, almost agonized inquiry 
respecting the person and character of God. 

In response to this inquiry, then, the New Church 
invites attention to a doctrine concerning the Deity 
which unites whatever is true in both the systems 
to which allusion has been made, while avoiding alike 
their intellectual and their biblical dilemmas ; which, 
to the Trinitarian reverence for the Divine Redeemer, 
and for the Sacred Scriptures as indeed His Word, 
adds the rational clearness of Unitarianism, with its 
consistent assertion of the fundamental truth that in 
essence and in person God must be One. 

And let no one decline such an investigation from 
an idea that, in subjects so supremely holy, the " dim* 
religious light " of mystery is more favourable to true 
humility and reverence than an effort to obtain in- 
tellectual satisfaction at the possible cost of the de- 
struction or modification of opinions previously cher- 
ished. To do so would surely be to ignore some of 
the plainest and most forcible teachings of the Divine 
Word, which, so far from exhibiting ignorance as a 
sacred state, conducing to humble veneration, con- 



6 THE CREED OF THE NEW CHURCH. 

tinually asserts it the privilege and duty of every true 
member of the Church to attain an intelligent assur- 
ance as to the objects of his faith. Thus Jesus 
expressly declared to His disciples, "It is given 
unto you to know the mysteries of the kingdom of 
heaven, but to them"— the multitudes who had not 
yet received Christianity — "it is not given" (Matt, 
xiii. ii). And in the same chapter, when explaining 
the Parable of the Sower, He taught them : " When 
any one heareth the Word of* the kingdom, and 
understandeth it not, then cometh the wicked one, 
and catch eth away that which was sown in his heart" 
(ver. 19). How emphatic, moreover, is the language 
of prophecy : "Thus saith the Lord, Let not the wise 
man glory in his wisdom, neither let the mighty man 
glorj' in his might, let not the rich man glory in 
his riches : but let him that glorieth glory in this, that 
he understandeth and knoweth Me, that I am the 
Lord who exercise lovingkindness, judgment,'"and 
righteousness in the earth : for in these things I 
delight, saith the Lord" (Jer. ix. 23, 24). Indeed, 
this knowledge is pronounced, by the highest of all 
authorities, essential to immortal welfare: "This is 
life eternal, that they might know Thee, the only 
true God, and Jesus Christ, whom Thou hast sent '* 
(John xvii. 3). Therefore, in reverently searching 
those Scriptures which testify of Jesus (John v. 39), 
for clearer and more definite information respecting 
the Gk)dhead, we claim to exercise the humblest 
faith and the profoundest veneration. So &r from 
jeopardizing an assured belief, such an effort is 
indispensable to the attainment of a grasp upon 
biblical truth which the wicked one shall not be able 



THE GODHEAD. 7 

to loosen; it is the only Divinely-sanctioned cause 
for exultation ; and it is defined by the Lord Himself 
as " life eternal." 

The Creed of the New Church, then, commences 
with the confession, / believe in One God, This is 
indeed the foundation of all sound religious know- 
ledge. No truth is affirmed in Scripture with more 
solemn emphasis. When our Lord was asked, " Which 
is the first commandment of all?" (Mark xiL 28-30) — 
He replied by quoting from the law given through 
Moses (Deut vi. 4), ^' The first of all the command- 
ments is, Hear, O Israel ; The Lord our God is one 
Lord : and thou shalt love the Lord thy God with all 
thy heart, and with all thy soul, and with all thy mind, 
and with all thy strength." And strong as is this testi- 
mony, it is intensified, and with the Divine Teacher's 
approbation, in the sequel ; which records the reply of 
the scribe, '' Well, Master, Thou hast said the truth : 
for there is^ One God; and there is none other but 
He" (Mark xii. 32), and significantly adds that ''Jesus 
saw that he answered discreetly " (ver. 34). Indeed, 
the precept to maintain the Divine unity inviolate 
stands, most literally, as the "first of all the com- 
mandments," the Decalogue commencing with the 
injunction, ''Thou shalt have no other gods before 
Me " (Ex. XX. 3). 

And the truth thus forcibly declared in Scripture 
is confirmed by the evidence of observation and 
reason. The universe, for instance, is manifestly the 
production of one mind. Throughout its varied 
provinces, in least things as in greatest, we discern 
the operation of the same natural laws. Gravitation 
acts in a precisely identical manner, whether studied 
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in the majestic evolutions of suns and comets, or in 
the frail flutterings of the falling leaves. So with light 
and heat, or the marvellous powers revealed by 
chemical science, or the direction and efifects of the 
various mechanical forces ; the more profoundly they 
are investigated, the' more conclusive are the proofs 
that they are all instituted and controlled by one 
Supreme Intelligence, and are unitedly working out 
the behests of one Sovereign Will. 

Or observe the marvellous coherency and harmony of 
plan which bind into a vast organic whole the innumer- 
able and widely varied parts of the material creation. 
Things apparently the most independent are yet found 
to be intimately related; adapted to render mutual 
benefits, or, by their reciprocal action and reaction, 
to produce results necessary to the wellbeing of 
the universe. Thus the carbon rejected as effete and 
deadly at every animal respiration, is the vital food 
of plants ; while plants continually exhale that oxygen 
which, to beings higher in the scale of existence, is 
literally the breath of life. Through all grades of 
nature, indeed, one common purpose is conspicuous, 
ordering every department for the service of creatures 
nobler than itself, and affording countless illustrations 
of the truth that one Creator fashioned and still 
preserves them. Minerals exist for the sake of vege- 
tables; vegetables for animals; animals for man; 
man for the Lord. We even find a similarity of 
design in the structures of the various natural 
kingdoms. Rocks and metals, in their crystals and 
ramifications, anticipate the flowers and branches of 
trees and plants; trees, in the wonderful provisions 
for the circulation of their sap, and for its purification 
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and renewal by means of the leaves, emulate the 
heart and lungs of the animal economy; animals, 
again, through all their grades, from the simple 
ascidian, which is little more than a stomach, up 
to the horse and lion, with their complicated verte- 
bral framework and highly organized anatomy, aspire 
towards the human model; while man, the master- 
piece of creative skill, is fashioned in the image and 
likeness of God (Gen. i. 26, 27). 

Moreover, the essential attributes of Deity are, 
by their very nature, indivisible and incommunicable. 
It is impossible to conceive of God otherwise than as 
infinite, eternal, almighty, omniscient, omnipresent, 
and these qualities are absolutely incapable of parti- 
tion. They can be possessed only by one and the 
same Being, and He, by virtue of their exercise, 
must be supreme, the Maker and Lord of all. Reason 
and science, therefore, alike endorse the first article 
of the New Church Creed, " I believe in One God." 

Yet this scriptural and rational doctrine has often 
been violated. Whence arises, for instance, the 
universal tendency to idolatry? During that pure 
period of our [race's innocence which is described ' 
in the Word as Eden, man obviously enjoyed an 
intimate and correct knowledge of his Heavenly 
Father. How came it, then, that the descendants of 
the Golden Age receded from the primitive simplicity 
of the first religion, and substituted, for the one 
glorious Being then worshipped, the numerous incon- 
gmous fictions of the pagan world? The change, 
though lamentably gross and foolish, was perfectly 
natural, and, under the sad circumstances of the Fall, 
became inevitable. For in proportion as men turned 
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from the L6rd to themselves, preferring their own 
pleasures to His gracious will, and trusting rather to 
the delusions .of their self-conceit than to the reve- 
lations of His Divine truth, they gradually lost all vital- 
knowledge of His character and providence. Instead 
of the continual personal intercourse and communion 
which formed the chief joy of Paradise, their faith 
became by degrees more and more a tradition, and 
the original vivid and true conception of God as 
the infinite Divinely Human Creator and Preserver 
of all things degenerated into a vague idea of a mere 
Siggreg^te of attributes. But the human mind is im- 
patient of abstractions, and in its worship, as in every 
other matter, it longs for what is tangible and visible 
and personal. Hence the various qualities recognized 
as essentials of the Deity became embodied in imagi- 
nary forms. At first, perhaps, this was done without 
destroying an acknowledgment of the Divine unity ; 
but gradually, and too surely, the ideal personification 
superseded the genuine doctrine, the symbol eclipsed 
the reality, types alone remained, and being robbed 
of their typical significance, they buried spiritual truth 
beneath the weight of their material and carnal 
grossness. Jupiter was no longer the image of God's 
majesty, Hercules of His omnipotence, Venus of 
His tenderness and grace, Apollo of His wisdom 
and light; each was exalted into a separate deity, 
in whom the Divine characteristics were less and 
less apparent, until nothing remained but the magni- 
fied efRgy of human appetites and passions. And 
the employment in worship of material types of Deity 
is always attended with this danger. The crucifixes, 
pictures, and relics of the Romish and Greek Churches, 
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their bowings and genuflexions, though doubtless 
associated with much sincere piety, all tend to inter- 
vene 'between the soul and die Divine Object of 
its adoration, and to concentrate upon themselves 
thoughts and affections which should be His alone. 

While, however, emphatic in asserting the unity of 
God as the first article of the Christian faith, the New 
Church Creed also acknowledges His threefold 
character: "I believe in One God, in whom is a 
Divine Trinity." Of what, then, does this Trinity 
consist? Manifestly of the Father, Son, and Holy 
Spirit, into whose Name the Lord commanded His 
disciples to baptize all nations (Matt, xxviii. 19). 
But what is meant by these three terms? for, since 
truth can never disagree with truth, they must evi- 
dently be understood in a sense consistent with that 
" first of all the commandments," which affirms " the 
Lord our God" to be "one Lord" (Mark xii. 29). 

The phrase "three Persons and one God," though 
nowhere employed in Scripture, is so stereot3rped as 
a theological formula that it has probably become, not 
so much the expression of any definite idea, as a sub- 
stitute for clear conviction, hiding alike from speaker 
and hearer the vagueness of perception which it covers. 
Yet in its strictly scholastic sense it has but little to 
object to. For the word "person" is the English 
equivalent of the Latin persona; a compound oi per^ 
" through," and sono^ " I sound," which denoted the 
mask assumed by the Roman actor for the purpose 
of increasing the strength and volume of his voice. 
The same performer might, of course, wear many 
persona without at all dividing his individuality j and 
in a somewhat similar sense, as indicating three modes 
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of Divine character and operation, the phrase " three 
Persons and one God" may be employed, without 
special inaccuracy, though only with a very partial and 
imperfect range of truth, to define the doctrine of the 
Trinity. But this etymological and original meaning 
of the term " person" is so remote from all present 
associations, that its common use in theology cannot 
but result in many confused and erroneous notions. 
" A person," in everyday conversation, means a man, 
a woman, or a child; "three persons" mean three 
separate men, women, or children, and when applied 
to God must convey to the simple and unlearned mind 
the idea of three separate Gods. 

Yet, entirely as such an inference would infiinge 
"the first of all the commandments," some contro- 
versialists have argued in its support, on the basis of 
certain peculiarities in Scripture. Thus it is objected 
that the Hebrew word for God almost always appears in 
the plural form, Elohitn; whence it is contended that 
God must include more than one Person. In reality, 
however, Elohim^ like other Hebrew terms of dignity, 
properly possesses no singular ; its singular form merely 
appertaining to poetic license, and being only em- 
ployed in poetical compositions, chiefly in the Book of 
Job. In grammatical construction the plural Elohim 
takes a singular verb ; and it is frequently so employed 
as unquestionably to denote a single individual. Thus 
Moses was Elohim^ "a god," to Pharaoh (Ex. vii. i) ; 
the golden calf was Elohim to the Israelites (Ex. xxxii. 
8) ; and Dagon was the Elohim of the Philistines 
(Judges xvi. 23; i Sam. v. 7). Moreover, when the 
Greek version of the Jewish Scriptures known as the 
Septuagint was prepared, about B.C. 277, while Hebrew 
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was Still a living language, the translators rendered 
Elohim by the singular Greek form ^w (Theos\ thus 
indicating their knowledge that it implied only one 
Person. Probably the plural inflection was originally 
employed to express the infinite perfections of God, 
who, while Divinely One in essence and person, is yet 
the Sum and the Source of all the countless diver- 
sities of excellence existing through the universe.* 

Another argument in favour of the tripersonal view 
of the Trinity is drawn from the statement, " And 
God (Elohim) said. Let us make man in our image, 
after our likeness" (Gen. i. 26). Here, it has been 
urged, is evidence of a Divine colloquy and consulta- 
tion between the three Persons of the Deity, who are 
thus represented as taking counsel with each other 
previous to the creation of man. But surely this idea 
of a conference in heaven is fatal to every right con. 
ception of God, and in its very nature is self-con- 
tradictory. For why should the supposed Persons 
of the Trinity confer at all? Was it to learn each 
other's thoughts, or to obtain mutual advice? If 
so, neither of them was infinite in wisdom, and thus 
each would lack an essential attribute, without which 
God cannot exist. The true intention of the sentence 
" Let us make man " is to teach the important doctrine 
that in His Divine work of fashioning a complete 
human character, the Lord graciously employs various 
instruments. The real creation described in the Book 
of Genesis is the new spiritual creation or regenera- 
tion of the human soul. This begins " without form 
and void" (i. 2), a mere collection of capacities; 

* A further reason is suggested on page 21, in connection 
with the spiritual significance of the word Elohim, 
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which, however, by the gracious operation of the 
Divine Spirit, and the constructive, organizing energy 
of the Word, gradually emerges from chaos into 
cosmical order and usefulness, passing in the process 
through developments of thought and affection, 
symbolized by the labour of each succeeding day, 
until the mind reaches that high excellence for 
which it was intended, and becomes the image and 
likeness of God. In working out this magnificent 
series of Divine operations the Lord condescends to 
use various subsidiary agencies. The angels are His 
ministers ; man is himself dignified with power to co- 
operate; every dispensation of Providence, every cir- 
cumstance and experience, work together to ensure 
the achievement of the benignant purpose. Thus, 
alike in His designs of material creation and pre- 
servation, and of the spiritual regeneration of every 
human soul, the one God says, *^Let us make 
man." 

But did not three men visit Abraham when "he 
sat in the tent door in the heat of the day "? (Gen. 
xviii. I, 2) — and is it not plain that these three were 
the Lord, and thus that the Trinity is a Trinity of 
. Persons ? Such is a frequent inference, but that the 
narrative fails to sustain it can be easily shown. For 
we read, " The men turned their faces fi"om thence, 
and went towards Sodom: but Abraham stood yet 
before the Lord*' (ver. 22); and, "There came two 
angels to Sodom at even" (Gen. xix. i). Whence it 
is evident that while three spiritual beings, styled 
men, appeared to Abraham, only One of these was 
the Lord, the rest being simply described as " men " 
or "angels." Indeed, were it otherwise, and if these 
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"three men" were actually three Persons of the 
Divine Trinity, there would obviously be three distinct 
and separate Gods, which would directly contradict 
*^ the first of all the commandments." 

Rejecting, therefore, the definition of the Divine 
Trinity as three Persons, we ask in what it does 
consist ? And we shall be assisted in our inquiry by 
remembering that a trinity in unity — a three in one 
— ^is essential to the existence of every single thing. 
The sun, for instance, the most splendid of created 
objects, possesses heat and light, and the effluent radi- 
ance of both ; and these are one. Or, turning from 
the most magnificent to the meanest of natural pro- 
ductions, each tiniest grain of sand has at least form, 
size, and colour; length, breadth, and thickness; which, 
again, combine to make but one. Every man possesses 
a soul, a body, and their united operation, which are 
one ; his life is the product of will, understanding, 
and their resultant energy, and these are also one. 
So of all the productions of human enterprise: a 
threefold activity is indispensable to their existence. 
Whether it be the ambitious plot of a Napoleon or 
the sport of a little child, the construction of a 
Great Eastern steamship or the blowing of a bubble 
to burst next instant, the law is universal. The 
desire to attain some definite end lies at the root, 
a knowledge of the processes required for its achieve- 
ment supplies the means, and actual work and 
effort secure the result A trinity or tri-unity, there- 
fore — a three in one — is absolutely indispensable 
to all existence and activity. 

Since, then, we find this feature common to 
every created thing, it is reasonable to seek its origin 
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in the Lord, the Maker and Source of all. And 
as man is declared to be the image and likeness of 
God (Gen i. 26), the trinity observable in man may 
illustrate the Trinity in God. Now in man, as we 
have seen, there exist the trinities of soul, body, 
and operation ; of desire, knowledge, and action ; and 
the equivalents of these will surely be found in God. 
In other words, there must be in Him Divine essence^ 
Divine form, and Divine life; and, in the language 
of the Creed, He must be a Being of infinite love^ 
wisdom, and power. Do not, however, understand 
by the "power" here mentioned mere "force.'* 
Divine Omnipotence is, indeed, alike the sum of all 
force and its origin ; but it is so inseparably united 
with Divine love and wisdom — results so spontan- 
eously from their combined activity, and is so 
universally and exclusively engaged in executing their 
dictates, that it should rather be regarded as Divine 
beneficence or use. It is, in fact, the " operation " of 
love and wisdom, as entirely as the life of a man in 
the world is the "operation" of the combined energies 
of his soul and body. 

But how does this purely philosophical definition 
of the Trinity explain the various titles and char- 
acters ascribed in Scripture to the one God ? What 
relation, if any, connects the ideas of Divine essence,, 
form, and life, of infinite love, wisdom, and bene- 
fience, with the names Jehovah or Father, Jesus Christ 
or Son, and the Holy Spirit? This is a most im- 
portant inquiry, demanding a very thoughtful and 
cautious investigation. 

The most ancient and the sublimest of all these 
Divine titles is Jehovah, a name esteemed by the 
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Jews as SO holy, that it is said never to Have been 
uttered but once throughout the year, and .then only 
by the high priest, on the Great Day of Atone- 
ment Hence its correct pronunciation became 
lost; the Jews always substituting some other term 
wherever it occurs in the Scriptures, For this 
reason it so seldom occurs in our Authorized Version, 
the translators having so far followed the Jewish 
precedent as to insert in its stead, in far the greater 
number of instances, the word Lord, printed in 
capital letters. 

But what were the original meaning and the spiri- 
tual and Divine signification of this name? It is 
a compound of the Hebrew verb " To be," of which 
it includes all tenses, past, present, and future ; so that 
it literally signifies " I Am, I Was, I Shall Be," or, 
adopting the New Testament equivalent, "Who Is, 
and Who Was, and Who Is to Come " (Rev. L 8). 
Thus the word "Jehovah" indicates the inmost 
essential Being of Deity, thM Infinite and Eternal 
Life which is utterly invisible and incomprehensible, 
and which transcends the utmost knowledge of 
the highest angel. But what is this essential Divine 
Life? Let the beloved disciple answer. "God is 
Love " (i John iv. 8, i6). Love is His inmost attri- 
bute, the veriest substance of His nature, the root and 
spring of all His infinite perfections. 

And love is the paternal elerdent of Deity ; which in 
the beginning prompted God to create, and which still 
inspires Him to sustain and bless. For what called the 
universe to life, and filled it with countless orders of 
existence, all enjo3ring tlie utmost happiness of which 
they are capable, and ministering, directly or other- 

B 
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wise, to the wellbeing of the rest ? It was the unutter- 
able tenderness of God, which could never rest content 
in Divine isolation, but required beings other than 
Himself on whom to pour His wealth of benefaction. 

"Love is the root of creation, God's essence, worlds 

without number 
Lie in His bosom like children ; He made them for 

this purpose only. 
• Only to love and to be loved again, He breathed forth 

His Spirit 
Into the slumbering dust, and, upright standing, it 

laid its 
Hand on its heart, and felt it was warm with a flame 

out of heaven."* 

Why is it that, in prayer and praise, we can approach 
God unabashed at the thought of His infinite purity, 
might, and wisdom, and can confidingly lay our burden 
of sin and weakness and contrition at the feet of our 
Father in the heavens? (Matt vi. 9). Simply by 
reason of His exhaustless love. Omniscience and 
omnipotence might rather keep us in terror from His 
presence, or if haply we, sought Him, would receive 
us only with rigid sternness. But because He loves 
us we have the gracious assurances, "Like as a 
father pitieth his children, so the Lord pitieth them 
that fear Him " (Ps. ciil 13) ; "When my father and 
my mother forsake me, then the Lord will take me 
up" (Ps. xxvii. 10). 

Thus we find an intimate and essential connection 
between the names Jehovah and Father and the Divine 
love; since it is by reason of His infinite love, which 
is the inmost essential of Deity — its " Am, Was, Shall 
Be," or Jehovah — that God became the Creator at 

* Longfellow : Children of the Lord*s Supper, 
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the first, and still continues the gracious Preserver 
and bounteous Father of aU. 

But love, though the inmost and primary of Divine 
attributes, is not the only essential of Deity. Indeed, 
love cannot exist alone: spontaneously, inevitably, 
instantaneously, it seeks expression and exercise by 
means of wisdom. Shakespeare's fine insight perceived 
this truth, and gave it poetical embodiment in the line, 

"Thy wish was father, Harry, to that thought."* 

For the wish is ever father to the thought. No desire 
stirs within us but at once awakes some intellectual 
action ; we muse upon our longing ; imagination 
pictures the joys of possession, and reason and 
judgment are at once alert to devise means for its 
attainment Without thought, indeed, and thought 
well instructed by right knowledge of the truth, what 
a weak thing is love, even the strongest and purest 1 
Who has not known the agony of intense desire, if 
ignorant of the necessary measures to achieve its 
purposes ? When our dear ones suffer, and are fading 
before oiu: eyes, how impotent is our anxious pity! 
how vain the travail of our soul, unless we know the 
remedies to ensure relief! Whether such knowledge 
be possessed or not, be sure the effort to acquire and 
use it will be present. Ardent desire will cause 
intense thought. Love will seek in wisdom its con- 
genial ally and necessary instrument. 

And what is true of man, the image and likeness, 
is equally certain of God, the Creator and Antitype. 
In Him Divine love, as the Father, continually pro- 
duces Divine wisdom as the Son; the generation 

* Second Part oi King Henry the Fourth j Act iv. sc. 4. 



20 THE CREED OF THE NEW CHURCH. 

being, however, as instantaneous and incessant as 
the mutual action and reaction of man's motives and 
thoughts, and as strictly confined to one Person, thus 
bearing no resemblance whatever to the doctrine of 
the eternal Sonship. Indeed, the connection between 
the Divine love and wisdom is best illustrated by the 
relationship of the solar heat and light Of these, 
heat appears the primary and inmost ; but who can 
trace die procession of one from the other, or separate 
between the times of their production? In like 
manner, the Lord God, who is " a Sun and Shield " 
(Ps. Ixxxiv. ii), continually pours forth His glowing 
love and lucent wisdom, of which His love is indeed 
the foremost and foundation, although, as existing in 
Him, they are inseparably united, co-existent in 
duration, and co-extensive in their measureless ex- 
panse of benefaction. 

This intimate relation between the Divine love 
and wisdom, or goodness and truth, is indicated in 
Scripture by the frequent employment of two names 
to designate the Supreme Being. Thus the term 
Jehovah, or its usual equivalent Lord, indicating, as 
we have seen, the Divine love, seldom appears, except 
in connection with the word God, in the Hebrew 
Eiohim, which relates especially to the Divine wisdom. 
Similarly, in the New Testament the names Jesus and 
Christ and Lord and Master have a like significance ; 
Jesus and Lord applying to the Divine goodness, 
while Christ and Master express the Divine truth. 
Whenever, therefore, with respect to any such double 
title, both appellations are mentioned, the conjoint 
action of these essentials of Deity is implied ; whereas in 
the comparatively few instances in which either occurs 
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singly, especial reference is intended to the Divine 
goodness or truth, according to the designation used. 

The internal significance of the word Elohim, as 
denoting the infinite wisdom of God, also sheds light 
on its plural form, which has often perplexed com- 
mentators, who have too frequently explained it as 
sustaining the erroneous tri-personal conception of 
the Holy Trinity. But when it is seen to relate to 
the Divine truth the propriety of the plural inflection 
is obvious. For while love, like the sun's heat, is 
simple and uniform in its nature, truth, like light, 
sparkles with prismatic variations, according to the 
degree of its reception, and the consequent diversity 
in its multifarious adaptations and accommodations. 
Divine love, therefore, is well expressed by the 
singular form of the sublime name Jehovah; and 
Divine truth, with equal propriety, is denoted by the 
plural inflection Elohim. 

As with man, moreover, so with God : wisdom is 
love's instrument and agent. Thus it is declared of 
Creation : "By the word of Jehovah," the Divine truth 
of the Divine love, " were the heavens made " (Ps. 
xxxiii. 6). And again: "In the beginning was the 
Word, and the Word was with God, and the Word 
was God. The same was in the beginning with God. 
All things were made by Him" — better, by it, the 
Word, or Divine truth — "and without Him was not 
anything made that was made " (John i. 1-3). And 
so with every other operation of infinite beneficence ; 
as preservation, providence, etc. Springing from love 
they yet all take form, and are wrought out as actual 
facts, by the instrumentality of truth or wisdom. 

Wisdom, again, provides the means for the mani- 
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festation of love. For in itself love is invisible and 
unintelligible ; it only becomes appreciable either to 
ourselves or others in proportion as we think about it, 
or speak of it, or show it forth in actions, which can 
be seen and understood. The moment we express 
an affection it becomes a truth; truth thus proving 
itself affection's form or manifestation. 

This fact has a most important bearing on a just 
comprehension of the Divine Trinity. For, as already 
seen, Jehovah, the infinite love, the inmost essential 
of Deity, is far above every created intelligence, either 
human or angelic By His truth, however. He has 
always revealed Himself to men; assuming a form 
which they could understand, and communicating 
such knowledge as was necessary for their guidance 
and welfare. 

During the Golden Age of the First Church which 
existed upon earth, represented under the figure of 
Eden, "the garden of God" (Ezek. xxviii. 13), this 
was effected by actual presence and by verbal speech. 
An angel, filled with the Divine, Spirit, to the entire 
exclusion of his own consciousness, spake the words 
of Jehovah, and was thus constituted an instrument 
for the manifestation of His truth. The author of the 
Epistle to the Hebrews alludes to this method o^ 
Providence when, comparing the full and intimate 
revelation of Deity ensured by Incarnation with the 
more remote and indirect knowledge enjoyed by the 
ancients, he says : " For verily He took not on Ifim 
the nature of angels, but He took on Him the seed 
of Abraham " — or, as we might better render it, since 
the words "the nature of" are in italics^ and thus 
have no equivalents in the Greek, " He took not on 
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angels," did not assume angels, or clothe His Divinity, 
as aforetime, in the form of an angel — " but He took 
on the seed of Abraham" (Heb. ii. i6). 

After the Fall, however, when the human race as a 
whole had grown incapable of the open intercourse 
with God which had distinguished Paradise, the 
revealing angel, called in Scripture the Angel of the 
Lord, only appeared occasionally to men specially 
prepared for His reception, to whom were communi- 
cated the Divine intentions, and many of whom 
became, in consequence, the inspired penmen of the 
Word. The proto-martyr Stephen referred to this 
circumstance in the revelation of Divine truth, when 
he reproached the Jews as those who had " received 
the law by the disposition of angelg," and had not 
kept it (Acts vii. 53). 

But to the great body of the Jewish nation the Lord 
of course manifested Himself through His Word. 
Lawgiver, priest, psalmist, prophet, receiving from 
Jehovah, through His angel, the messages of infinite 
truth, delivered such truth to their countrymen ; who 
thus learned the behests, and, in the measure of their 
obedience, enjoyed the benefactions of the Divine 
love. And, as an ally of Sacred Scripture, thus 
communicated to. mankind, the book of nature, 
written by the same supreme Author, and full of 
lessons confirmatory of His spiritual teaching, lay 
continually open; supplying to law and prophecy 
their most forcible illustrations ; declaring, day unto 
day and night unto night, the glory of God and His 
handy work (Ps. xix. i, 2). 

Thus the Word, or Infinite Wisdom, which was in 
the beginning with God, and by which everything was 
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made that was made (John i. 1-3), has always provided 
in various modes, and through different dispensations, 
for the necessary instruction of mankind. " In Him 
was life, and the life was the light of men " (ver. 4). 
Divine love, by means of Divine truth, revealed itself 
to men, and was made intelligible to their capacities, 
and available for their wants. The infinite, invisible 
J*ehovah maintained perpetual communion with His 
creatures; and from eternity the Divine Trinity of 
love, wisdom, and beneficence united in the pro- 
vidential government of mankind. 

But in fulness of time this Sacred Trinity was to be 
more completely manifested and better understood. 
For the early intercourse between the Lord and men 
was broken. They preferred their will to His, and 
chose rather to trust the delusions of their own 
imagination than to obey His pure commandments. 
Through successive generations of evil and folly their 
minds closed more and more against Divine and 
spiritual influences, until the sad state was reached of 
which the Gospel speaks : " The light shineth in 
darkness; and the darkness comprehended it not" 
(John i. 5). Yet the light was still shining. The 
Word still existed, and was still read and expounded 
every Sabbath in the synagogues. The world still 
exhibited a mirror of infinite truth and goodness; 
reflecting in all its departments and phenomena the 
wonderful omniscience by which it was designed, and 
the merciful care with which it was sustained. But 
all was in vain. "The darkness comprehended it 
not;*' because, men's deeds being evil, they loved 
darkness better than light (John iii. 19), and wilfully 
obscured the light, until it became darkness. For 
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they rejected the commandment of God, that they 
might keep their own tradition (Mark vii. 9). Customs 
originating in piety were degraded into the wicked 
instruments of a sordid selfishness. The practice of 
dedicating a portion of their property to religious 
uses was made an excuse for evading the imperative 
duties of natural humanity, and aged parents, in their 
indigence, were refused their children's help, on the > 
false pretext that the means otherwise available for 
their support had been vowed to God, and could not 
be diverted from His service. Hence the force of 
our Lord's rebuke : " Moses said, Honour thy father 
and thy mother; and, Whoso curseth father or mother, 
let him die the death : but ye say, If a man shall 
say to his father or mother, It is Corban, that is to 
say, a gift, by whatsoever thou mightest be profited by 
me; he shall be free" (vers. 10, 11). All the world 
over insincerity, licentiousness, and cruelty were eating 
like a canker into the heart of society, and were 
threatening the speedy extinction of our race. The 
once illustrious philosophies of Greece and Rome 
had degenerated into mere occasions of sentimental 
pretence and intellectual wrangling. Seneca wrote in 
praise of poverty on a table of solid gold ; the most 
liberal patron of those arts which boasted their power 
to soften the manners and restrain the ferocity of men, 
was the Emperor Nero, whose name is the synonym 
for all that is most false and merciless in history. 
Herod, glorified as the Great, slaughtered a townful 
of babes to appease his jealous fears (Matt. ii. 16). 
Indeed, such was at length the terrible degeneracy 
of mankind, that instead of the conscious communion 
with God and angels enjoyed in Eden, an intercourse 



